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Abstract
Environmental responsibility is an important theme within Islamic ethical thought,
particularly through principles concerning stewardship, moderation, balance and the
prevention of harm. Islamic teachings encourage responsible use of natural resources
and emphasize that human beings have duties toward the wider created world. This
article examines environmental responsibility in Islamic thought and its relevance to
contemporary  ecological  and  sustainable  development  challenges.  It  discusses
concepts such as stewardship, moderation, balance and accountability and considers
their relationship with contemporary environmental concerns. Issues including climate
change,  water  scarcity,  pollution,  biodiversity  loss,  waste  and  unsustainable
consumption  require  both  technological  and  ethical  responses.  Islamic  ethical
principles  can  contribute  to  these  discussions  by  encouraging  moderation  in
consumption and responsibility in the use of natural resources. Mosques, educational
institutions, charitable organizations and community groups can also contribute to
environmental awareness through practical initiatives involving conservation, waste
reduction and sustainable resource use. The article emphasizes that environmental
responsibility  should  not  remain  limited  to  theoretical  discussions  but  should  be
reflected  in  individual  behaviour,  institutional  policies  and  community  action.
Cooperation between religious scholars, environmental scientists, policymakers and
civil society organizations can strengthen practical responses to ecological challenges.
The study concludes that Islamic environmental ethics can contribute to wider global
discussions  of  sustainability  by  connecting  ecological  responsibility  with  moral
accountability, social justice and concern for future generations.
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Introduction

Environmental  degradation  has  become  one  of  the  most  serious  challenges
confronting contemporary societies. Climate change, deforestation, biodiversity loss,
water scarcity, pollution, soil degradation and unsustainable consumption are affecting



Assa'ada International Research Journal, Vol. 1 (3), July – September 2026, pp. 83–97

www.majallathussaada.com 84 AIRJ

ecosystems  and  human  communities  across  the  world.  The  consequences  are
particularly  severe  for  vulnerable  populations  that  depend  directly  on  natural
resources  for  food,  water,  shelter  and  livelihoods.  Contemporary  environmental
debates therefore increasingly  recognise that  ecological  problems are not  merely
scientific or technological questions. They are also questions of ethics, responsibility,
justice and human behaviour. Religious traditions can contribute to these discussions
by providing moral frameworks through which human relationships with nature can be
reconsidered. Islamic thought contains a substantial  body of principles concerning
stewardship, moderation, justice, conservation and responsibility towards the natural
world.¹

The Qur'an repeatedly presents the natural  world as a creation possessing order,
balance and purpose. Human beings are described as having a special responsibility
on earth, but this responsibility is not presented as unlimited ownership. The Islamic
conception of human beings as trustees or stewards establishes an ethical relationship
between humanity and creation. The natural environment is not merely a collection of
resources  available  for  unrestricted  exploitation.  It  is  part  of  God's  creation  and
therefore possesses significance beyond its immediate economic usefulness.

Islamic  environmental  ethics  can  therefore  provide  an  important  perspective  on
contemporary  sustainability.  Concepts  such  as  khalifah  (stewardship),  mizan
(balance), amanah (trust), israf (wastefulness or excess), fasad (corruption or disorder)
and maslahah (public welfare) can be connected with contemporary concerns about
climate  change,  sustainable  consumption,  environmental  justice  and  responsible
development.  The  relevance  of  these  principles  depends,  however,  upon  their
practical application. Islamic environmental responsibility should not remain limited to
theoretical discussion. It can influence individual behaviour, educational programmes,
community institutions, economic practices and public environmental policy.

The Islamic Understanding of Creation and Nature

Islamic environmental  thought begins with the theological  understanding that the
universe is created by God. The Qur'an repeatedly draws attention to the heavens,
earth,  mountains,  rivers,  plants,  animals  and cycles  of  nature  as  signs  of  divine
creation.²  Nature  is  therefore  not  understood  as  meaningless  matter  existing
independently  of  moral  and  spiritual  significance.  It  is  part  of  a  created  order  that
reflects  divine  wisdom.
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This understanding creates an important distinction between Islamic environmental
ethics  and  purely  utilitarian  approaches  to  nature.  A  forest,  river  or  animal  has
practical  value  for  human  beings,  but  its  significance  is  not  exhausted  by  economic
usefulness. The natural world forms part of a larger order in which human beings
themselves are dependent upon ecological systems.

The Qur'an also presents creation as characterised by proportion and balance. The
natural order is not portrayed as something that humanity is free to disrupt without
consequence. Human beings are expected to recognise their dependence upon the
wider system of creation and to act accordingly.

This theological foundation provides a basis for environmental responsibility. If nature
is  understood  as  creation  rather  than  merely  property,  exploitation  cannot  be
regarded as morally neutral. Human use of natural resources must be accompanied by
responsibility, restraint and concern for future generations.

The Principle of Khalifah and Human Stewardship

One of the most important concepts in Islamic environmental thought is khalifah. The
Qur'an states that human beings have been appointed as successors or stewards upon
the earth.³ This concept has frequently been interpreted as establishing a relationship
of responsibility between humanity and the natural environment.

Stewardship  does  not  mean  absolute  ownership.  A  trustee  has  authority  to  use
something but also has obligations concerning its protection and proper management.
Applied  to  the  environment,  the  principle  suggests  that  human  beings  may  benefit
from  natural  resources  while  remaining  responsible  for  preventing  unnecessary
destruction.

The  concept  of  khalifah  also  challenges  the  idea  that  technological  power  gives
humanity unlimited authority over nature. Modern societies possess unprecedented
capacity to transform ecosystems, extract resources and modify the environment.
Greater power should correspond to greater responsibility.  The Islamic concept of
stewardship therefore provides a moral basis for limiting destructive behaviour even
when such behaviour may produce short-term economic benefits.

This  principle  can  be  applied  to  contemporary  environmental  governance.
Governments,  businesses  and  individuals  can  all  be  understood  as  having  different
forms of environmental responsibility. Natural resources should be managed for the
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benefit  of  society  rather  than  being  treated  as  assets  for  unlimited  private
exploitation.

Mizan and the Principle of Ecological Balance

The  Qur'anic  concept  of  mizan,  meaning  balance  or  measure,  has  important
implications  for  environmental  ethics.  The  Qur'an  describes  the  establishment  of
balance and warns human beings against transgressing that balance.⁴ This principle
can be interpreted as encouraging respect for the relationships and limits that sustain
the natural world.

Modern  ecological  science  similarly  demonstrates  the  interconnected  nature  of
ecosystems. The removal of one species, destruction of a habitat or contamination of
a water system can produce consequences far beyond the immediate location of the
intervention.  Ecological  systems  operate  through  complex  relationships  in  which
excessive disruption can undermine long-term stability.

The Islamic principle of balance therefore provides an ethical language for discussing
ecological  sustainability.  Development  should  not  be  pursued  in  a  manner  that
destroys the ecological systems upon which development ultimately depends.

The  concept  also  applies  to  personal  consumption.  Balance  is  not  limited  to
environmental  policy.  It  can  influence  food  consumption,  energy  use,  water
consumption and material lifestyles. A culture based on constant accumulation and
excessive  consumption  is  difficult  to  reconcile  with  an  ethical  commitment  to
ecological  balance.

Amanah and Environmental Responsibility

The  concept  of  amanah,  or  trust,  is  another  important  foundation  of  Islamic
responsibility.  The  Qur'an  describes  the  trust  placed  upon  humanity  as  a  significant
moral responsibility.⁵ Although the concept has broad ethical applications, it can also
provide a useful framework for understanding responsibility towards the environment.

Natural resources can be regarded as a trust entrusted to present generations. Human
beings do not create the fundamental ecological systems upon which they depend.
They inherit  them and pass them on.  This  creates  a  moral  relationship  between
present and future generations.

Environmental responsibility therefore extends beyond immediate interests. Decisions
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concerning forests, oceans, water systems, minerals and energy resources can affect
people who are not yet born. The principle of trust encourages decision makers to
consider these long-term consequences.

This  approach  is  closely  connected  with  the  contemporary  principle  of
intergenerational  equity.  Sustainable development requires present generations to
meet their needs without undermining the ability of future generations to meet theirs.⁶
Islamic environmental ethics can provide religious and moral support for this principle.

Prohibition of Waste and Excessive Consumption

One of the clearest Islamic teachings relevant to sustainability concerns wastefulness.
The Qur'an instructs believers to eat and drink but not to commit excess.⁷ It also
strongly condemns wasteful behaviour. This principle has direct relevance to modern
patterns of consumption.

Contemporary economies often encourage people to purchase more goods than they
require. Food waste, unnecessary packaging, disposable products, excessive energy
consumption and rapidly changing consumer trends place substantial  pressure on
natural resources.

The Islamic principle of avoiding israf  provides an ethical alternative to excessive
consumption.  It  does  not  require  the  rejection  of  material  prosperity.  Rather,  it
emphasises  responsible  use.  Resources  may  be  enjoyed,  but  unnecessary  waste
should be avoided.

This principle can be applied at both individual and institutional levels. Households can
reduce  food  and  energy  waste,  businesses  can  adopt  more  efficient  production
systems  and  governments  can  establish  policies  that  encourage  resource
conservation.

Sustainable consumption therefore has a  strong ethical  dimension.  Environmental
responsibility is not only a matter of producing cleaner technology. It also requires
reconsidering  patterns  of  consumption  that  create  unnecessary  environmental
pressure.

Fasad and Environmental Destruction

The Qur'an uses the concept of fasad, meaning corruption, disorder or destructive
disruption, in relation to human conduct on earth. One verse states that corruption has
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appeared on land and sea because of what people's hands have earned.⁸ This passage
has particular relevance to contemporary environmental degradation.

Pollution,  destruction of  forests,  contamination of  water,  excessive exploitation of
natural resources and destruction of habitats can be understood as forms of disorder
produced by irresponsible human activity. The concept of fasad therefore provides a
moral  vocabulary for recognising that environmental  destruction is  not merely an
economic externality.

The  idea  also  emphasises  human  responsibility.  Environmental  damage  is  often
caused  by  collective  human  choices  involving  production,  consumption,
transportation, agriculture and energy systems. Recognising these causes is necessary
for developing effective responses.

The principle of avoiding fasad can consequently support preventive environmental
policies. Instead of waiting until  ecological damage becomes irreversible, societies
should seek to prevent destructive practices before they reach dangerous levels.

Water Conservation in Islamic Thought

Water  occupies  a  particularly  important  position  in  Islamic  thought.  The  Qur'an
describes water as fundamental to life.⁹ Islamic law and ethical traditions have also
developed principles concerning water use, cleanliness and access.

The  significance  of  water  conservation  has  become  even  more  evident  in  the
contemporary  world.  Population  growth,  climate  change,  groundwater  depletion,
pollution  and  changing  rainfall  patterns  are  increasing  pressure  on  freshwater
resources in many regions.

Islamic teachings concerning moderation can provide an ethical basis for responsible
water consumption. The traditional emphasis on avoiding excess in everyday practices
can be applied to contemporary concerns involving domestic consumption, agriculture
and industrial use.

Mosques  and  Islamic  educational  institutions  can  contribute  by  promoting  water
conservation  through  practical  initiatives  such  as  efficient  sanitation  systems,
rainwater harvesting and public awareness programmes. Religious teachings become
particularly powerful when they are connected with visible community practices.

Climate Change and Islamic Environmental Ethics
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Climate change represents one of the most significant environmental challenges of the
contemporary period. Rising global temperatures, changing weather patterns, sea-
level  rise,  extreme  weather  events  and  ecosystem  disruption  affect  societies  across
the world. The Intergovernmental Panel on Climate Change has documented extensive
evidence concerning human influence on the climate system and the increasing risks
associated with continued warming.¹⁰

Islamic environmental ethics can contribute to climate discussions by emphasising
responsibility,  moderation and justice.  Climate change is  strongly  connected with
patterns of energy consumption, industrial production and resource use. The ethical
question is therefore not simply whether societies possess the technology to reduce
emissions but whether they have a moral obligation to do so.

The  principle  of  stewardship  supports  responsible  climate  action  because  human
beings  are  expected  to  protect  rather  than  unnecessarily  damage  creation.  The
prohibition  of  excess  similarly  provides  a  basis  for  questioning  patterns  of
consumption  that  contribute  disproportionately  to  environmental  degradation.

Climate  responsibility  also  involves  justice.  Communities  that  have  contributed
relatively  little  to  global  environmental  degradation  can  nevertheless  experience
severe consequences from climate change. Islamic principles of justice and social
responsibility  can  therefore  strengthen  arguments  for  protecting  vulnerable
populations.

Biodiversity and the Protection of Animals

Islamic teachings also provide a basis for respecting animals and biodiversity. The
Qur'an  describes  animals  as  communities  in  their  own  right.¹¹  This  recognition
challenges the idea that animals exist solely for human use.

Islamic  legal  and  ethical  traditions  contain  numerous  discussions  concerning  the
treatment of animals. Cruelty towards animals is morally condemned, while kindness
and proper care are regarded as virtuous conduct.

Contemporary biodiversity loss makes these principles particularly relevant. Species
extinction,  habitat  destruction,  illegal  wildlife  trade  and  ecosystem fragmentation
threaten  the  stability  of  natural  systems.  Protecting  biodiversity  is  therefore  not
merely  a  matter  of  preserving attractive  species.  It  is  necessary  for  maintaining
ecological systems upon which human societies also depend.
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An Islamic environmental ethic can support conservation initiatives that recognise the
intrinsic importance of living creatures while also considering human needs. Protected
areas, sustainable agriculture and responsible land management can all contribute to
this objective.

Environmental Justice and Social Responsibility

Environmental  problems  are  rarely  distributed  equally.  Poor  communities  often
experience  greater  exposure  to  pollution,  environmental  disasters  and  resource
scarcity.  People  whose  livelihoods  depend  directly  upon  agriculture,  fisheries  and
natural  resources  may  be  especially  vulnerable  to  ecological  changes.

Environmental justice therefore requires consideration of social inequality. The Islamic
emphasis on justice provides an important ethical framework for addressing these
disparities. The Qur'an repeatedly commands justice and prohibits oppression.¹²

Environmental responsibility cannot therefore be separated from social responsibility.
A development project that produces economic benefits for one group while displacing
another community or destroying its water resources raises serious ethical questions.

Islamic approaches to charity, social welfare and public interest can also contribute to
environmental  justice.  Community  resources  can  be  directed  towards  vulnerable
populations  affected  by  environmental  degradation.  Environmental  policies  can
similarly prioritise access to clean water, healthy living conditions and sustainable
livelihoods.

Sustainable Development and Islamic Economic Ethics

The contemporary concept of sustainable development seeks to integrate economic
development,  social  well-being  and environmental  protection.  The  United  Nations
Sustainable  Development  Goals  reflect  this  broad  approach  by  linking  poverty
reduction, health, education, clean water, responsible consumption, climate action and
ecological protection.¹³

Islamic  economic  thought  can  contribute  to  this  discussion  through  principles
concerning justice, responsible wealth, moderation and social welfare. Wealth is not
considered morally neutral when its accumulation produces harm to others. Economic
activity is expected to operate within ethical boundaries.

Islamic  finance  also  contains  principles  that  can  support  responsible  economic
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behaviour, including the avoidance of unjust enrichment and harmful transactions.
Although Islamic  finance  is  not  automatically  environmentally  sustainable,  its  ethical
foundations  can  potentially  support  investment  models  that  consider  social  and
environmental consequences.

Sustainable  development  therefore  provides  an  opportunity  to  connect  Islamic
economic  principles  with  contemporary  environmental  objectives.  Businesses  can
consider  not  only  financial  returns  but  also  the  environmental  and  social
consequences  of  their  activities.

Agriculture, Land and Food Security

Agriculture is closely connected with environmental sustainability. Soil degradation,
excessive chemical use, deforestation, water scarcity and unsustainable agricultural
practices can threaten long-term food security.

Islamic civilization historically developed sophisticated agricultural practices involving
irrigation, water management, gardens and cultivation techniques. Muslim agricultural
scholars contributed significantly to the development and transmission of agricultural
knowledge across different regions.¹⁴

Contemporary Islamic environmental ethics can build upon this historical experience
by  promoting  sustainable  agriculture.  Efficient  irrigation,  soil  conservation,  crop
diversity  and  responsible  land  use  can  help  protect  ecological  systems  while
maintaining food production.

Food security also requires consideration of waste. Large quantities of food are lost or
wasted throughout modern food systems. Reducing waste can conserve land, water
and energy while improving access to food.

Urbanisation and Environmental Responsibility

Rapid urbanisation presents another major environmental challenge. Cities consume
large quantities of energy and water and generate substantial  amounts of waste.
Urban development can also reduce green spaces and increase air pollution.

Islamic architectural and urban traditions offer historical examples of environmentally
responsive  design.  Traditional  Muslim  cities  frequently  incorporated  courtyards,
shaded spaces, gardens, water features and architectural techniques adapted to local
climates.
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These historical approaches should not simply be copied into modern cities, but their
underlying principles remain relevant. Climate-responsive architecture, efficient public
transport, green spaces, water conservation and sustainable building practices can
reduce environmental pressures.

Mosques  can  also  contribute  to  sustainable  urban  development.  Energy-efficient
mosque buildings, solar energy systems, water-saving facilities and green landscaping
can demonstrate how religious institutions can integrate environmental responsibility
into everyday community life.

The Role of Islamic Education in Environmental Awareness

Education is essential for translating environmental principles into behaviour. Islamic
educational institutions have an important opportunity to connect religious teachings
with contemporary ecological challenges.

Environmental education can demonstrate that caring for creation is not separate from
religious  responsibility.  Students  can  study  Qur'anic  teachings  concerning  nature
alongside  scientific  knowledge  about  climate  change,  biodiversity  and  resource
management.

Practical  education  is  particularly  valuable.  Schools  and  religious  institutions  can
organise tree planting, waste reduction programmes, water conservation campaigns
and community clean-up activities. Such initiatives demonstrate that environmental
ethics involve action rather than merely theoretical knowledge.

Religious teachers can also help young people understand the relationship between
consumption and responsibility. Encouraging moderation, avoiding unnecessary waste
and respecting animals can become part of everyday moral education.

Mosques and Community-Based Environmental Action

Mosques  possess  considerable  potential  to  become  centres  of  environmental
awareness. They are community institutions that bring together people from different
social  and  economic  backgrounds.  Environmental  messages  delivered  through
religious gatherings can reach audiences that  may not  engage with conventional
environmental organisations.

Mosques  can  introduce  practical  sustainability  measures.  Solar  panels,  efficient
lighting, water-saving systems, waste segregation and sustainable landscaping can
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reduce  environmental  impact  while  providing  visible  examples  to  the  wider
community.

Community-based environmental projects can also be organised through mosques.
Tree planting, neighbourhood clean-up campaigns, recycling initiatives and awareness
programmes can connect religious values with collective action.

Such initiatives can strengthen the understanding that environmental responsibility is
a  shared  social  obligation.  When  communities  see  environmental  ethics  reflected  in
the physical practices of their institutions, religious teaching becomes more concrete
and influential.

Technology, Innovation and Environmental Responsibility

Technology  can  play  an  important  role  in  addressing  environmental  challenges.
Renewable  energy,  electric  transportation,  energy-efficient  buildings,  precision
agriculture,  water  purification  and  environmental  monitoring  can  reduce  ecological
pressures.

Islamic environmental ethics does not require rejection of technological development.
Rather, technology can be evaluated according to its purposes and consequences.
Innovation that  reduces environmental  harm and protects  human welfare can be
consistent with the principles of stewardship and public interest.

At the same time, technological solutions should not become excuses for continued
excessive consumption. Renewable energy, for example, cannot by itself solve every
environmental problem if societies continue to increase material consumption without
limits.

Technology  should  therefore  operate  within  a  broader  ethical  framework.  Scientific
innovation,  responsible  consumption  and  effective  environmental  governance  must
complement  one  another.

Environmental Responsibility and Future Generations

One  of  the  strongest  arguments  for  sustainability  concerns  future  generations.
Decisions made today concerning energy, forests, water, biodiversity and land use can
influence the conditions experienced by people decades or centuries from now.

Islamic ethics provides a strong basis for considering this responsibility. The concept
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of  trust  suggests  that  the  resources  inherited  by  one  generation  should  not  be
irresponsibly destroyed. The principle of justice also requires consideration of those
who cannot participate in today's decisions but will  nevertheless experience their
consequences.

Intergenerational  responsibility  challenges  short-term approaches  to  development.
Economic  benefits  that  depend  upon  irreversible  environmental  destruction  may  not
represent genuine progress.

Sustainable development should therefore be understood as a responsibility extending
across generations. Present prosperity should not be purchased at the expense of
future survival and dignity.

Challenges in Applying Islamic Environmental Principles

Although Islamic  thought  contains  numerous  principles  relevant  to  environmental
protection,  translating  these  principles  into  practice  presents  challenges.
Environmental ethics may receive limited attention within some religious educational
programmes, while environmental policy may operate independently from religious
and community institutions.

Another  challenge  is  the  diversity  of  Muslim societies.  Environmental  priorities  differ
according to geography, economic conditions and local ecosystems. Water scarcity
may be the central concern in one region, while deforestation, coastal erosion or air
pollution may be more important elsewhere.

There is also a risk of reducing Islamic environmental ethics to symbolic language.
Simply quoting religious texts without changing consumption patterns, institutional
practices or public policy will have limited impact.

Effective  implementation  requires  cooperation  between  religious  scholars,
environmental  scientists,  educators,  policymakers,  businesses  and  community
organisations.  Islamic  principles  can  provide  ethical  motivation,  while  scientific
research  provides  knowledge  about  environmental  systems  and  effective
interventions.

The  most  effective  approach  is  therefore  interdisciplinary.  Religious  values  and
scientific  knowledge  should  complement  rather  than  replace  one  another.

Islamic Environmental Ethics and Global Environmental Cooperation
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Environmental problems cross national boundaries. Climate change, ocean pollution,
biodiversity loss and atmospheric pollution cannot be solved by individual countries
acting independently.

Islamic teachings concerning human solidarity and shared responsibility can support
international  environmental  cooperation.  Muslims  live  across  every  region  of  the
world,  and  Muslim  communities  can  participate  actively  in  global  environmental
initiatives.

Islamic organisations can collaborate with environmental institutions, universities, civil
society organisations and governments. Such cooperation can help translate religious
environmental principles into practical programmes.

The participation of Muslim communities in global environmental discussions is also
important for  ensuring that environmental  policy recognises cultural  and religious
diversity.  Religious  communities  should  not  be  treated  merely  as  audiences  for
environmental campaigns. They can become active partners in developing solutions.

Conclusion

Environmental responsibility occupies an important place within the broader ethical
framework of Islamic thought. The concepts of khalifah, amanah, mizan, moderation,
justice and avoidance of fasad provide principles through which human relationships
with  nature  can  be  understood.  These  principles  emphasise  that  human  beings
possess responsibilities towards creation and should not treat natural resources as
objects of unlimited exploitation.

The contemporary ecological crisis gives these principles renewed relevance. Climate
change, biodiversity loss, water scarcity, pollution, deforestation and unsustainable
consumption  demonstrate  the  consequences  of  treating  environmental  resources
without sufficient ethical restraint. Islamic environmental thought can contribute to the
search for solutions by linking ecological responsibility with moral responsibility.

The principle of stewardship encourages protection of the natural world. The principle
of balance discourages destructive disruption of ecological systems. The prohibition of
waste  challenges  excessive  consumption.  The  concept  of  justice  highlights  the
unequal  distribution  of  environmental  harm,  while  the  idea  of  trust  encourages
responsibility towards future generations.
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However,  Islamic  environmental  ethics  should  not  remain  confined  to  theological
discussion.  Its  practical  value  depends  upon  education,  institutional  reform,
community participation, responsible economic behaviour and environmental policy.
Mosques,  schools,  Islamic  colleges,  businesses  and  community  organisations  can
translate religious principles into practical environmental initiatives.

The  relationship  between  Islam  and  environmental  sustainability  should  also  be
understood  as  complementary  to  scientific  knowledge.  Religious  ethics  can  provide
motivation  and  moral  direction,  while  environmental  science  provides  evidence
concerning ecological processes and appropriate interventions. Cooperation between
these fields can produce more comprehensive approaches to sustainability.

Ultimately, environmental responsibility is a question of how humanity understands its
relationship with the natural world. Islamic thought presents human beings not as
unrestricted masters of creation but as responsible trustees within a larger created
order.  This  perspective remains highly relevant in an age of  climate change and
ecological  uncertainty.  A  sustainable  future  requires  technological  innovation,
effective governance and economic reform, but it also requires changes in values and
behaviour.  Islamic  environmental  ethics  can  contribute  to  this  transformation  by
encouraging  moderation,  justice,  stewardship  and  respect  for  the  interconnected
world on which human life depends.
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